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BY AN OLD MAN 
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SAVIORS’ GROUP 
(Continued from the last issue) 


It is on record that this staunch believer 
of Mamegoshi village was turned away 
from the faith by the sequel of the 
Buddhist priests’ violent actions at Jiba. 
I do not know how many blows from the 
sacred staff decorated with cut papers 
were struck on the old man’s head, but 
I think it was extraordinary that the 
attackers went so far as to shake his 
faith. The Yamanakas had been such 
important followers that the Foundress 
Herself had visited them the previous 
year. Chitshichi Yamanaka was one of 
the three central figures that played the 
most active part in the construction of 
the place of worship; when he was at 
the Residence, his help to the Foundress 
was also important as he “invoked God’s 
blessing by means of a fan.”* What doubt 
had risen in his mind to cause him to 
descend to the rank of an _ ordinary 
member of the congregation, as is related 
in the notes: “ His faith was shaken after 
this incident ” ? 


Now the notes go on to tell what 
happened to the narrator of this story: 

Old Mr. Iburi had been staying here at 
the Residence for about three years continu- 
ously, ever since the first year of the Genji 
period (1864). For nine years after that, 
he says, he took supper on New Year’s Eve 
here at the Residence because he made it 
a rule to visit here on that day to sweep 
and prepare for the New Year festival, 
after which he went home to Ichinomoto.:-:---: 

This comment shows that he _ had 
plunged straight into deep devotion to 
his faith after his conversion and that in 
the earlier days of his conversion he had 
lived out and had attended divine service 
starting from his Ichinomoto house. The 
passage: ‘For nine years------ he took 
New Year’s Eve supper here at the 
Residence’’ evidently demonstrates that 
every New Year’s Eve he thought more 
of the service at the Residence than he 
did of his duties at his own home even 
when there was so much to do for every- 
body. ‘‘He made it a rule to visit here 
on that day to sweep and to prepare for 
the New Year holiday.” Only after he 
had finished preparing all the sacred rites 


* Translator’s Note — A sort of fortune-telling, 
later prohibited by the Foundress. Details 
were given in the Translator’s Note in the 
December issue, 1959. 


' TIES 


RIKYO 


March 20, 1960 


TENRIKYO MISSION HEADQUARTERS. iN ‘AMERICA 


of New Year’s Day did he go home to 
Ichinomoto to manage his own affairs. 
“Nine years”’ may appear to be a brief 
span of time, but in fact it is a fairly 
long period, during which there were 
many changes among the members of the 
congregation. How firm he was in his 
faith, persevering in his mission, is related 
with emphasis in the Divine Directions, 
dictated to followers later on May 25th, 
1901 (the 34th year of the Meiji period) : 
teases Imagine those nine years, in 
which nobody came to serve Me on 
New Year’s Eve, though later on 
followers appeared one by one from 
near and far. Really, I had nobody else 
to rely on, all day. During those nine 
years there was a time when I was 
contented to notice that only the carpen- 
ter came and managed everything and 
that thereby My teachings were still 
being followed. How can I leave him ? 
How can I for- 
get his past de- 
votion? Can’t 
you understand 
that the Naka- 


yamus once 
trusted him 
with every- 


thing, entrusted 

this humble 

carpenter with 

all and every- 

thing ? BA60a6 

He seemed to 
have accumulated 
Vince meaSunetne 
future Giver of 
Holy Grants (hon- 
seki) by serving 
God the Parent 
quite alone during 
these nine years 
and devoting him- 
self wholly to 


After the fifth year of the Meiji period 
(1872), three or four followers began to 
come for help.------ 

About the time mentioned here a few 
people were staying permanently at the 
Residence for the cause of hinokishin. 


Now from this part onward, the “‘ Story 
by an Old Man”’ is told more in fragments 
and the chronological order becomes more 
irregular.—For instance, after an episode 
of the second year of the Keio period 
(1866) comes one of the fifth year of the 
Meiji period (1872), then another of the 
first year of Meiji (1868). The contents 
of the narration tend to mere memoranda. 
The notes end with a little account of the 
events of the fourteenth and fifteenth years 
of the Meiji period (1881-2) and refer to 
a few additions by mentioning “ By the 
ways .’ There is hardly left any vestige 
of orderliness as at the beginning of the 
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Shimbashira Shozen Nakayama was promoted to 8th dan (Judoist 
grade) on March 15th by Mr. Risei Kano, the president of Kodo-kan. 

Shown above are the Shimbashira in Jado uniform and a scene of the 
party in celebration of his promotion, in which Mr. Kano is seen offering 
Him. congratulations. 


story, yet it draws our attention as much 
as ever. 


By the way, in July in the first year of 
their conversion, the Iburis were given Holy 
Grants. At that time the Foundress said 
that the carpenter was won over to Her 
group.** And at the time of the birth of 
Yoshie,*** She said that She had won over 
both parents and daughter to Her group.::-::- 

When Izo and his wife became devoted 
workers for God, He was keen-sighted 
enough to notice them and won them over 
to the saviors’ group, though it was only 
three months since Izod had been first 
converted to this religion. And as soon 
as the baby-girl was born, she was also 
included among the members. 

(To be continued ) 


** T. N.— Namely, he was admitted to the 
Nakayama family or rather the savior’s group 
of the Divine Residence. 

*k* T. N.—Izd’s eldest daughter. 
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A transcendent deity will speak what 
man cannot understand, and man is forced 
just to obey. A pantheistic deity will 
never speak to man, but will leave all to 
human thinking. However, in the case of 
the umgreifend deity He and man are 
enabled to talk with each other. The 
umgreifend deity, appealing to human 
wisdom, will try to win persuasion. But 
after all He both negates and transcends 
human wisdom, and discloses His true in- 
tention in a way that man cannot perceive. 

A transcendent deity is not connected 
with man, while an immanent deity is con- 
nected with man. An umgreifend deity is, 
however, both connected and disconnected 
with man. To speak in greater detail, the 
umgreifend deity reveals Himself not only 
to His believers but to those who wish to 
know Him. He tries as far as possible to 
appeal to human wisdom, gives persuasion 
and satisfaction and waits anxiously in the 
expectation of human evolution. 

From a transcendent point of view resig- 
nation alone will be brought into existence, 
in despair of earthly efforts and evolution. 
And from a pantheistic standpoint the 
objective of human existence is not to be 
comprehended, while history will mean 
merely transition. From an umgreifend 
standpoint, however, human evolution and 
development will be exactly understood, 
while the significance of civilization will 
be properly appreciated. Human beings 
are also enabled to enjoy their daily life 
and follow their occupations assiduously. 

I think it is wrong to think, from the 
first, of human wisdom as_ powerless. 
It is no less wrong to overestimate it. 
Certainly human wisdom has something 
parallel with that of a deity, and man has 
capacity of understanding the intention of 
God the Parent. However, there is a limit 
to it. The wisdom of God the Parent goes 
far beyond that of man, so far as origi- 
nality and finality are concerned. Human 
existence lies between, and so too is the 
case with human wisdom. Man is only 
a point in the infinite expanse. From an 
umgreifend standpoint I do not think that 
man and deity stand in paradoxical re- 
lationship and that they are in rational re- 
lationship alone. Man and God the Parent, 
although they seem to be opposed to, and 
contrary with, each other, can be, step by 
step, reconciled to each other. It is here 
that the affection of God the Parent works, 
and that human hopes find their way. 
Thus we can say that man is not to be 
accused of any original sin but rather is 
covered now and then with dust. There 
is a possibility of man’s getting saved. 
And yet man is prone to heap up evils — 


TENRIKYO 


With the Shimbashira as umpire, a Judd tournament was held in commemoration of his 
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though they must be removed sooner or 
later — by acting contrary to the Heavenly 
Law, for independent life as well as the 
enjoyment of freedom within a certain 
limit is encouraged by God the Parent. In 
other words, man is acting every moment 
against God the Parent, who is seeking for 
human obedience every moment. The fate 
of man is not predetermined, but must 
contain in it a possiblity of expunging bad 
causality. e 

God the Parent ‘“ Tenri-O-no-Mikoto ” 
may be called an “umgreifend Deity” and 
likened to a circle of infinine diameter. 

It is needless to say that the providence 
of God the Parent is constantly en- 
countered, or rather that all the universe 
is held in His arms. But the appellation 
“ Tenri-O-no-Mikoto”’ is given to a point 
of the earth which is known by the name 
of ‘“Jiba”. Here we summon God the 
Parent. Here God the Parent is pleased 
to make responses. We must visit “ Jiba”’ 
when the divine appellation ‘“ Tenri-O-no- 
Mikoto is to be invoked. 

It is evident that we, part of the uni- 
verse, have been created and are enjoying 
our daily life through His providence. 
Whoever deeply thinks of his own ex- 
istence will foreknow of God the Parent 
who is the source and origin of the Heaven- 
ly Law. At “ Jiba” alone we are able to 
sit face to face with God the Parent and 
to hear His voice clearly. 

The Foundress Miki Nakayama conveyed 
the intention of Tenri-O-no-Mikoto in 
human words. And this is called “ reve- 
lation.” The revelation was disclosed in 
the course of seventy years, i.e. fifty 
years by the Foundress and twenty years 
by her most distinguished disciple by the 
name of Honseki. Some of the revelations 
are related to the fate of mankind, and 
the rest bear on personal troubles and 
sicknesses. Most of them are still pre- 


served on record, so that we are even now 
able to know of the concrete revelations. 

Now, what is the cardinal point of the 
revelation? It is that the peopie of the 
world are all brothers created by one god, 
God the Parent, and at one place, “ Jiba”’. 
In other words, therefore, Creator and 
created should be bound together by 
parental affection, and all the created by 
brotherly love. 

There may be various opinions as to the 
teaching that man was created at “ Jiba” 
situated in the central part of the Japanese 
Islands, to speak more specifically, at 
Mishima, Tenri City, Nara-Ken, the pre- 
sent seat of the Headquarters of Tenrikyo 
Church. This teaching of TenrikyO might 
be variously interpreted from different 
standpoints; some might, from a genetic 
viewpoint, see it in the light of biology, 
or take it as the teaching of a new religion 
in relation to the regeneration of the 
human soul; others might view it from 
the angle of these two combined. The 
point is that every one should be free to 
take whichever viewpoint one pleases. 

Be that as it may, the ever-lasting peace 
and welfare of huinan society will be 
brought about out of the consciousness 
that mankind are all brothers and children 
of God the Parent. And we Tenrikyo 
followers call it the ‘“‘ Kanrodai” world. 

Without knowledge of the fundamental 
principle as to the right and proper way 
of human living —‘“ what is human ex- 
istence?”’, “ How is it?” and ‘‘ How should 
it be?”—man has made many mistakes 
in the past and is still so doing. 

Human beings are, as children of God 
the Parent, originally equal. As for their 
present existence, however, they are not 
always equal because of their respective 
causations which are different from one — 
another. By causations we mean the roads 
of individual minds; the operation of mind 
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is represented as taking the form of innen, 
or causation. Those who are living in the 
world, both historic and real, should be 
conscious of their own causations and try 
to get rid of them. We must reap what 
we have sowed. Here lie seriousness and 
effort in our life. 

We cannot be saved only by means of 
prayers. It is most likely that moral 
deterioration and actual impotence are 
brought about by the absolute faith of 
salvation from outside. We are also able 
to imagine the existence of a way of 
absolute self-reliance. Is it really possible, 
however, for man both finite and relative 
to practise such a way? Isn’t anyone 
facing death disturbed in the least ? 

Isn’t it difficult to define the continuous 
causation from a theistic standpoint ? I do 
not think that the tenet of causation is 
the fundamental doctrine of, for instance, 
Christianity. From a pantheistic point of 
view, however, causation is thought of 
only in the light of continuity, while it 
seems difficult to give any satisfactory 
explanation as to its extinction or discon- 
tinuance. In Buddhism, for instance, 
special emphasis is laid on resignation, 
while little importance is attached to ex- 
tinction. From an umgreifend standpoint 
alone we can, it seems to me, understand 
what is meant by causation and extinction, 
or continuity and discontinuity. 

Our faith is not a mere intellectual 
exercise. It must be expressed in the 
form of action. Mankind, children of God 
the Parent, will be able to enjoy an 
integrated life by living their daily life 
as He pleases. Thus human efforts should 
be directed according to the divine will. 
And this may be said to be the daily life 
of causation-extinction. 

Those who are conscious of causation 
will put up with any difficulty, and that 
with satisfaction, for they think they are 
to be blamed. Any difficulty must be 
taken as a means of causation-extinction, 
or as the guidance of God the Parent. 

Suppose we go ahead on our prede- 
termined course, then we shall be uncon- 
scious of the divine guidance of God the 
Parent. The divine guidance will be 
clearly understood, however, when we 
follow carefully step by step our paths of 
discontinuity, which means the determi- 
nation of our fate tomorrow by our effort 
today approved by the volitional deity. 

Anxiety and despair, which are the very 
source of affliction on the part of the 
present-day people, are derived from the 
consciousness of life confronting nothing- 
ness —life which has no tomorrow in 
expectation. We may conclude, therefore, 
that anxiety and despair find their way 
into the life of those people who cannot 
appreciate the divine guidance. 

The deity who guides us must, and must 
not, be among us mankind; He must be 
both immanent and transcendent. In other 
words, He must be the Deity who renders 
satisfaction to human wisdom on the one 
hand, and leads us up to things too high 


to give satisfaction to it on the other. 
Again, He must be apparent as well as 
hidden. 

Such a deity is umgreifend. It may well 
be said that a pantheistic god is apparent 
while a transcendent god is hidden. 

From the transcendent-theistic stand- 
point, which thinks of the god as hidden 
and disconnected with man, the divine will 
is considered as perceived in the original 
revelation alone, and this means that there 
is no possibility of finding divinity in 
humanity. This is why importance is 
attached to the original revelation alone. 
No wonder, therefore, that the natural 
tendency is to become retrospective and to 
negate civilization. This is especially the 
case with dialectic theology. It is impossi- 
ble for us to be conscious of causation 
before we place ourselves at the crossing 
of the direct course of past-present-future 
and of the circular course having the 
present world as a mirror. In this case, 
therefore, those who are anxious to know 
of the divine will not only through the 
original revelation but also by means of 
the divine guidance which is constantly 
provided by various events both natural 
and social, are interested not merely in 
the past but in the present and future as 
well. Thus they will try to establish a 
right civilization and bring into existence 
an ideal world in this world but not in 
the world beyond. And this means that 
such efforts of theirs are made through 
the medium of discontinuity but not in 
relation to the continuity of the present 
world as advocated by socialists. They 
think that the reconstruction of the present 
world is brought to realization by means 
of the renovation of mentality, or in an 
inverted form of things present. 

From the above-mentioned standpoint, 
the ideal world will be brought into ex- 
istence not only in what we generally call 


‘“future’”—or continuation of the present — 
but in individuals as well, though in this 
case it may be transitional and imperfect, 
by means of the constant renovation of 
mentality. Individual paradises will be 
followed by the joy of life as seen in the 
expression ‘‘ Here is a paradise on earth ”, 
thus leading to the ultimate perfection of 
the ideal world. 

The life of people at present must not 
be entirely ignored, as in the case of 
Marxism, whose historical view is based 
upon rectilineal dialectics. Marxists do 
not acknowledge the significance of the 
present itself, which they consider as 
transitional. And they think they can use 
any means fair or not to realize their ideal 
communistic society. The future ideal 
society should not be brought to realization 
by too much sacrifice of life on the part 
of people at present. People both at 
present and in the future who are all 
children of God the Parent are equal in 
point of the value of character. They are 
all entitled to the enjoyment of a blissful 
life. So they should try to come nearer 
to the world of blissful life by living a 
joyful life. 

From an umgreifend standpoint, time is 
understood as both continuous and discon- 
tinuous. Every moment, as the self-de- 
termination of the absolute umgreifend 
deity, has its own absolute significance. 
And at the same time it implies in itself 
a leap to the next moment, which is 
effected by intention for, and reversion to, 
the Absolute Being on the part of the 
relative. Why is it that the relative in- 
tends for the Absolute? This is a mystery 
of mysteries, I should say. This means 
that the relative which is the self-determi- 
nation of the Absolute, must be subjected 
to a certain principle. 

(To be continued) 


Several Students from Malayan University paid a visit to Oyasato on March 2nd. After 
seeing the main places of worship here, they had friendly talks with students of the Indonesian 
Language Department, Tenri University. 
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Korea 


Korean culture can be historically di- 
vided into three: (1) native culture, which 
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Ethnographical collections 


G2s i originated in the primitive past and has 
been mainly sustained by Shamanism, (2) 
North Asia —— Ainu oe Chinese culture, which was brought over 


Ainu is one of the North Asiatic abori- 
gines of the coastal lands of Northern 
Pacific, and has maintained her primitive 
manners and customs in Hokkaido, Kurile 
Islands and Sakhalin. Her physical traits 
are unique and without any affinity 
among the present human races. At 
present the number of the pure-blooded 
is said to be less than fifty. Her material 
culture has a great likeness to that of the 
Tungus and the Gilyak, but also it was 
much influenced by that of Japan. Owing 
to her geographical position there have 
streamed in from outside the various 
cultures, which contributed to make the 
Ainu representative artists among her 
neighbours. Their original lives have 
depended on hunting, fishing and food- 
gathering. Accordingly there has sprung 
a religion which concerns mainly with 
the hunting life, such as ‘Iomante’ or 
bear-festival, and wears also shamanistic 
features. 

The greater portion of the articles of 
our collection have come from Hokkaido, 
and they are closely related to the necessi- 
ties of life, production and occupation, 
faith, taste, and occasions from the cradle 
to the grave. One may understand the 
excellent craftsmanship of the Ainu by 
these materials. 


Ceremonial dress (coat) of Ainu 


Hand loom 


Chastity belt 


Quivers, Arrows and Arrow- 
poison dish 
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Village-protector ‘‘ Changsun ” 
of Korea 


Musical instruments of Korea 


early in history and sustained by Con- 
fucianism, and (3) modern culture. Tra- 
ditional culture in Korea is made up of 
these former two, which are scarcely con- 
nected with and distinctly discriminated 
from each other due to social stratas, that 
is, the public and masculine layer, repre- 
sented by Confucianistic culture and the 
private and feminine layer, represented 
by native culture. (To be continued) 
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